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The discussion below reflects an over-
view of the conditions  experienced by in-
dividuals who are trying to liberate them-
selves from the system of social hypocrisy 
and the mentality of subordination. Our 
experience is still fragile, a newborn.

During the revolution and even now the 
difficulty lies in our inability to observe 
clearly the inherent authoritarian power 
within the society and the state. Consequent-
ly this prevented – and still prevents – us 
from stripping the layers they hide behind 
and fighting them raw and bare.

introduction 
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Many individuals were launching a dou-
ble war: one against a totalitarian regime. 
Another against their own forced affilia-
tions: be it ethnic, religious or sectarian. 
When futility and frustration shattered the 
Syrian struggle, our loses were also dou-
bled: not only did the regime crush the rev-
olutionary movement, the achievement we 
made on a personal level were also wast-
ed. Our sense of belonging to the uprising 
weakened, to be finally replaced by our 
ex-ideologies: tribalism, nationalism, Isla-
mism, etc.

To add insult to injury, the dismantling 
of the political system was deemed “more 
important” than any other struggle. Conse-
quently, revolutionary forces saw no con-
tradiction in allying themselves with other 
hierarchical authorities to confront the big-
ger danger, namely the security state and 
its institutions.

With the beginning of the revolutionary 
movement, in a small meeting – among 
a group of friends – we concluded that if 
the conflict lasted more than three or four 
months, the whole country would suc-
cumb to a civil war. This was not a lucky 
speculation. The social balances inside 
Syria were very clear (sectarianism, reli-
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gious tensions, nationalism .. ). Alas, This 
early realization had not pushed us to de-
velop a new strategy.

Revolution theorization, and theoriza-
tion in general (any attempt at analysis, in-
duction, or critique) is considered a crime 
when carried out by the “common” people. 
Contrarily, intellectual work is monopo-
lized by a unique social class, “The cultural 
and political Syrian elites”. A class with a 
long history in political struggle and deten-
tion, giving them the “right” to “represent”   
the people.

These cultural and political boundaries 
contemplated and drawn by those elites, 
confined revolutionary work. The enthusi-
astic and brave revolutionaries, fully con-
scious of their “lack of expertise” turned 
their heads to politicians and intellectuals 
looking for solutions. Innovative means of 
struggle were then replaced by rooting for 
political parties “representing” the “voice 
of the Syrian streets” in UN meeting halls.

Who’s to blame? The corrupt politi-
cians? Our gullibility for believing them? 
Religious ideologies that turned the strug-
gle into a holy war? Foreign policies that 
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sought to keep this region in a constant 
state of war?

We have no blame-meter, nor will it be 
much use anyway. What we can infer with 
certainty is that the question of “who’s to 
blame” has cost us dearly.

We managed, in a short period of time, 
to conquer fear of imprisonment, of police 
brutality, of live bullets and death. Tragi-
cally, these sacrifices were in vain, because 
courage alone is not enough.

Critical thinking was needed, to reflect 
upon the movement and see where it’s go-
ing, how we can “win” the largest amount 
of battles with the least amount of sacrifices.

Instead, we glorified our suffering and 
kept thwarting forward with the revolu-
tionary body of the movement taking more 
violent hits, until it was completely and ut-
terly fatigued and crushed.

It’s our own Black Knight syndrome (see 
Monty Python for reference). Yelling “ ‘tis 
but a flesh wound” when we were getting 
killed, detained, tortured on a daily basis, 
without getting anywhere far.

Our testimonies and overall analysis in-
cluded in this interview doesn’t fall far off. It 
suffers from our constant need to sugarcoat 
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an otherwise tragic attempt at liberation.
We invite the reader to keep a critical 

spirit reading these lines. It’s full of our 
own contradiction and logical fallacies; 
and limited by our experiences, to summa-
rize we don’t offer the Truth.

A. and R.
Two anarchists from Aleppo

sumsom@riseup.net



First Part

Next to the river

X.
The first question is: how did you organize 
before the beginning of the revolution, to start 
with this revolution?

R.
The question indicates that a single, united 
group was behind the earliest demonstra-
tions, while the events were a little more 
complicated. There were several “organ-

conversations with 
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izers”. Contrary to the Egyptian, Tunisian 
and the majority of revolutions, the capital 
city played a marginal role1. All attempts 
to organize demonstrations in Damascus 
were a total failure. It was the small, mar-
ginalized cities like Daraa, Banyas and later 
Homs that were the key players in the be-
ginning. Each of those cities had a different 
story and way of organizing. For Daraa, a 
tribal, family-centered society, organizing 
manifestations with thousands of people 
wasn’t difficult in the technical sense.
At the mean time, a lot of people, especial-
ly those of us living in places where pro-
tests were nearly impossible, we were ac-
tive anonymously on social media, trying 
to create networks and find a way to break 
through the regime’s security apparatus.
If we want to discuss what finally “sparked” 
a revolution after four decades of state op-

1 From the 17th of December 2010, the day that Mohamed 
Bouazizi immolated himself, upto the 14th of January 2011 
when president Ben Ali left, the uprising which started in 
Sidi Bouzid essentially spread in the southern regions and 
the central regions (Gafsa, Sous, Gabès and Kasserine) be-
fore moving upwards to the capital of Tunis, embracing 
Thala, Regueb and then Bizerte and Sfax. Apart from the 
demonstration on the 27th of December, Tunis only really 
insurged in the week before the fall of the regime that Tunis, 
mainly starting from the university and the neighboorhoud 
of Ettadhamen-Mnihl.
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pression by an authoritarian, totalitarian 
regime, there were a series of events that 
took place in a short period of time, follow-
ing the Tunisian and Egyptian revolutions.

A.
Ten days after the first failed attempt 
to demonstrate, around mid-February1, 
something happened in Damascus, a guy 
was arrested by traffic police and that’s 
really the first moment when a lot of Syr-
ians demonstrated together seeking for… 
karama... dignity.

R.
Yes, he was arrested and humiliated and it 
was for a small matter. It was in the sub-
urbs of Damascus. A lot of people gathered 
spontaneously and started speaking about 
it, well they actually started shouting for 
dignity and they said that Syrian people 
should not be humiliated by the regime 
and so on. And there were many people ac-
tually, by the thousands. So the minister of 
interior  actually came to this square and 
he started telling people “this is shameful 
as a demonstration, what you’re doing” 

1 This gathering took place on the 17th of February 2011 in 
the neighbourhood of Hareeqa in Damascus. About 1500 per-
sons participated.
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and they were like “No, no it’s not really a 
demonstration”.

A.
Laughs. “We’re just kidding.”

R. 
But it was… a lot of people shared the vid-
eo and we all saw for the first time that 
we can do this. Because there were a lot 
of failed attempts to make demonstrations, 
there were a lot of failed attempts to ac-
tually stand in solidarity in a square with 
the Tunisian or the Egyptian revolution. 
The police would come, even during just a 
silent vigil in solidarity with the other rev-
olutions, and the cops would come. So this 
was the turning point I think, when people 
saw that we could do this.

A.
We discovered at that point that we can film 
and we can share this short videos. But for 
all people, as there were no activists or no 
special classes inside the society at that time.

X.
In this manifestation you mean?

A. 
Yeah, I mean no special classes or activ-
ists in this manifestation. After this man-
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ifestation, we start to imagine we are all 
involved in this.

R.
There were no leaders.

A.
So after that we lived in a situation where 
a lot of stories took place which were not 
filmed by anyone. There was a demonstra-
tion in a city far away called Hassaka, it is 
on the border with Turkey. So there were 
long days of sharing weird, hush-hush sto-
ries about protests in far-away cities, about 
small clandestine groups organizing for a 
big protest. We were waiting for something 
to happen, we were very sure something 
would happen in that month. And at the 
beginning of March we put another date 
for our next attempt at a demonstration1, it 
was the fifteenth of March.

X.
Another call-out.

A.
Yeah with a specific place, a square in Da-

1 A first call for a Syrian “Day of Rage” was launched for 
the 4th and 5th of February 2011 in Damascus, but nobody 
showed up. Security forces on the contrary were very present 
at the appointment.
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mascus, and it was not so… there were not 
so…

R.
There weren’t many people2. There were 
a lot of intellectuals, like former prisoners 
and political prisoners and they arrested a 
lot of people that day, even they would…. 
The professor?

A.
Tayyib Tizini.

R.
Yeah he was like I think 70 years old and 
he’s a philosopher and an ex-political pris-
oner too and they arrested him. It was big 
news that they arrested a lot of people so 
they released them in a short period of 
time. They were very careful at the time 
as not to add fuel to the already-flaming 
fire. When they saw that a lot of people 
took interest in the matter, they released 
the demonstrators two or three days later. 

2 In the old city of Damascus around two hundreds persons 
gathered in response to the call. But thousands of others 
gathered simultaneously in the cities of Hama (center of the 
country), Hassakeh (north), Deir al-Zor (east) and Daraa 
(south). Everywhere demonstrations were violently dis-
persed by security forces. The mukhabarat, the secret police, 
made several arrests.
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In a “normal” situation, they would’ve kept 
them for at least 5 years or so.

A.
The biggest event happened in Daraa, three 
days later, at the 18th of March. One week 
before this big demonstration, the secret 
police in that city arrested ten or more 
children. They arrested them because they 
wrote “down with the regime”, they wrote 
a lot of slogans which they picked up from 
the Egyptian revolution. So after that the 
secret police and the regime wouldn’t re-
lease them.

R.
At that time, a story spread like fire across 
Syria. One that I’m not sure ever happened, 
but I think the fact that it reached all four 
corners of the country says something 
about the events that were unfolding. The 
parents of the detained children went to the 
military security branch in Daraa and they 
demanded the release of their children, and 
the police told them that they wouldn’t do 
it and that if they (the parents) still needed 
children they could send down their wives 
and the police  could… you know. I don’t 
know if this is true but I wouldn’t be sur-
prised because this is the way of…
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A.
This is the mentality of…

R.
So, the 18th of March thousands of peo-
ple in Daraa took to the streets, they wer-
en’t demanding the toppling of the regime, 
there weren’t any demands like this, it’s 
more… They were talking about freedom, 
talking about dignity, and they were talk-
ing about reform actually in the structure 
of the regime. During the first month we 
never imagined that we would actually call 
for… And of course from the first moment 
they started firing live bullets at the dem-
onstrators. It wasn’t that at first they didn’t 
know what to do and then they changed. 
No they were very direct from the first mo-
ment that they would face demonstrations 
with fire, they never really questioned if 
they should do this or not, and I think elev-
en or twelve people were killed the first 
day of a big demonstration in Syria.

A.
Actually the first day there were four peo-
ple killed. After that the protesters occu-
pied a mosque, a main mosque at the city1. 

1 The Omari Mosque.
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And this is what gave me hope, because 
this society in Daraa city is so religious, 
but even with this religious mentality they 
put leftist songs by an artist called Samih 
Shkair. He wrote a song immediately after 
the demonstration, it’s called ya hef.

R.
What a shame. What a shame that you are 
killing your own people that are demand-
ing freedom and you, you are responding 
with fire. And it became very popular very 
fast, because it directly blamed the regime. 
Because even at that point there were a lot 
of people talking: well, is it the regime or is 
it people infiltrating in demonstrations and 
shooting at people? But yes, he is a very 
popular leftist artist and they had no prob-
lem with this.

A.
They put him on the speaker of the mosque. 
It was a revolutionary step.

Pause

A.
The army surrounded the whole city, after 
two days, actually the special forces inside 
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the army, known because of their profes-
sionalism, the way they use violence…1

R.
They are very loyal to the regime, it is a 
battalion which is known for its loyalty 
to the regime so they can make sure that 
no one would defect from the army or an-
ything. Of course the telephone lines, the 
internet was cut off in this city so no one 
could actually know what was going on, 
we just got short clips from people. For ex-
ample there was one man and there was a 
tank coming towards him and he was film-
ing and he said: “Come on, kill me, show 
people what you are doing in my city!”. 
There were only short clips and they were 
very low quality actually because no one 

1 On the 23th of March 2011, the occupied mosque got at-
tacked by security forces . An unknown number of people 
were killed during this attack, numerous people got injured 
and many got arrested later on after being taken in by hospi-
tals. The following weeks, hundreds of raids took place and 
hundreds were detained. The 25th of March 2011, a call to a 
“Friday of Dignity” brings tens of thousands of people to the 
streets in Daraa. A statue of Hafez al-Assad gets destroyed 
during the demonstration. Massive demonstrations took 
equally place in the cities close to Daraa like Jasem, Dael, 
Inkhil and Sanamayn. In this last city more than twenty peo-
ple were killed by security forces repressing the demonstra-
tion. Thousands of people take the streets in Homs, Hama, Sa-
raqeb, Jableh, Amouda, Baniyas, Raqqa, Deir al-Zor, Lattakia, 
Damascus and Aleppo.
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really had professional cameras and tele-
phones and… So, it was the people who 
were, you know, they were the journalists 
and the correspondents in that situation, 
for the war on this day. But if you want 
to talk about how we organized ourselves, 
then I think you would be more qualified 
actually to talk about this.

A.
I am trying to build a background first of 
all about the media situation, I will stop 
because it started randomly, it’s not… 
We achieved a point when we realized 
we should start organizing ourselves, we 
should start something organized. Be-
cause all of the media channels refused 
to publish this kind of videos, even Al 
Jazeera, all of the mainstream media ac-
tually. There was only one channel actu-
ally called Orient, it belongs to a business 
man, a Syrian business man, who invested 
his channel in this Syrian revolution for 
some reason.

R. 
Yes it was actually still based in Damas-
cus when he started showing these videos, 
so then their office was closed and they 
opened another one in Dubai to continue, I 
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think their office in Damascus got attacked.

A.
Yes. So after like one month, there was 
actually no media coverage, only this one 
channel and the social media, youtube and 
facebook. At that time it was quiet in most 
of the cities, in Damascus and Aleppo it 
was so quiet, there was nothing happening 
until April I think. But the third biggest city 
in Syria which is called Homs joined the 
revolution.

R.
And there was France 24 which was also 
showing this videos, and BBC. But Al Ja-
zeera and Al-Arabia, which are the two 
main Arabic speaking or Arabic based 
channels, they weren’t. But BBC and France 
24 I remember that I used to watch them 
and to see what was going on.

A.
It was short, like two minutes.

R.
It didn’t make the  headlines. It was just… 
you know.

A.
“There is something happening in Syria.”
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R.
“If you want to know.”

Laughing.

A.
We were so disappointed, especially with 
Al Jazeera, because they aired an intensive 
coverage of other “Arab Spring” revolu-
tions. They had like 10 hours for Egypt and 
Tunisia and they just give us like written 
breaking news. So the situation is, the most 
powerful weapon we have is the media, it is 
the most powerful weapon with which we 
can face the regime, our cameras. Because 
for some reason we have, we don’t believe 
we can defeat this system just by going to 
the street and nobody knowing about it. 
We should use these videos to show the 
whole world and to call the whole world 
to defend us. Because we know this regime 
is so violent, it will kill us at any moment, 
so if we have a media spot, the regime will 
calculate this as a new situation, it will not 
go as far with its violence so we can man-
age. The first organized group was the me-
dia group. Young people cooperated with 
channels, they made the channels actually, 
on youtube, and I still remember the first 
channel, local channel on youtube which 
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was called Ugarit. After that we got Flash 
and Sham. These were the local groups 
based on youtube. They were organized, 
they had correspondents everywhere. They 
collected movies and made it a little bit…

X.
But these were people who organized together 
and who knew each other already from before 
the revolution, or was this something growing 
in the revolution?

R.
I don’t think so because it was across Syria, 
in different cities so I think people actual-
ly… And it was hard because there was no 
trust, you had to build the trust because an-
yone could be an informant of the regime. 
So it took some time but in the end they 
could form a large group of many corre-
spondents across Syria that could film and 
edit, they started editing the videos, in-
creasing the quality.

A.
At that moment we were using Skype, but 
we were using fake names and closed chat 
rooms, to get to know each other. For ex-
ample I was living here in Homs, in a cer-
tain neighborhood and I had gotten a hold 
these videos. So there was something like a 



22 Revolutionary echoes from Syria

platform opened called Ugarit. We were all 
involved in this channel. And after we had 
an alternative platform, like it is a channel 
but there was no kind of “we know each 
other as persons”. There were no persons 
actually, only the matter of what we were 
doing at that time.

X.
You mean that there were no people physi-
cally meeting each other, everything happened 
through skype?

A.
For media, at the earlier part of the revo-
lution, yes there was no physical meeting, 
except for friends who knew each other, 
because… This has nothing to do with co-
ordination, managing how we were going 
to coordinate protests on the streets. But 
the first organization, the first organized 
phenomenon in Syria was a media group. 
And after that the creation of a coordina-
tion developed. People dealt with each oth-
er in the same city, sharing videos, upload-
ing videos on youtube. After one month of 
doing this work, it had created some kind 
of trust between this group so: “OK, let’s go 
and meet in this place and talk about how 
we can...” And even when we meet phys-
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ically we were still afraid of each other. 
Not really afraid of each other, afraid re-
ally there is someone who presents himself 
as a revolution guy but maybe belongs to 
the regime. We were afraid of the regime, 
more than we were afraid of each other. So 
we decided not to share our real informa-
tion, everybody knew we were using fake 
names, nicknames to protect ourselves and 
this was not a problem. So everyone was 
working anonymously, but physically at 
this stage. Especially when we are talking 
about those cities which don’t have a big 
revolutionary movement, but were build-
ing a big movement inside the city. But 
when we talk about Daraa for example, the 
revolution has already started inside the 
city so everyone already knows each other. 
And Homs, the same situation. And there is 
a small city called Salamiyah, where I came 
from, it is like the city of atheist laughs, sec-
ular city. It joined the revolution from the 
beginning, and this was something which 
gave us some hope and power because there 
were ten thousand people on the streets in 
this city, this city with a population of no 
more than 100 000 people. So we have an 
impression from this city protesting and it 
was a huge number for us at the beginning 
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of the revolution. And besides “freedom” 
and “dignity” they rise as a shar...

R.
Slogan.

A.
Slogan, secular slogans.

X.
For example?

A.
“The religion for God and the nation for 
all.” Something like this. It is kind of dip-
lomatic, but it was good. Laughs. hmm… 
What else, about how we organized, we are 
talking about how the organization devel-
oped during the revolution.

X.
So at one moment the idea grew that there 
was a need for coordination, did I understand 
well what you said? Like at which moment 
this idea was growing and why and how this 
took form? Or is it too fast, maybe we are not 
yet at that point.

A.
Ok, there were a lot of local coordination 
groups, and they made a good job at the be-
ginning of the revolution, and were called …
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R.
Local coordination committees.

A.
Local coordination committees actually 
does not include the majority of coordina-
tion groups and they were trying to repre-
sent everybody. They put goals, and values 
to “protect” the revolution from going so 
radical with religion, or sectarianism.

X.
When did this start to develop more or less?

A.
It started from April onwards and they 
were trying to conjoin all the other coordi-
nation groups, virtually or physically but I 
don’t believe that was something based on 
values or believes, I think it was a politi-
cal step, for example this council declares 
a document which said clearly “the revolu-
tion seeking for equality for all people re-
gardless religion, gender, nationality etc”. 
And there were a couple of groups inside 
the council who agreed on paper, but when 
it came to actions they did the opposite. 
After three months, in July, when the vio-
lence had risen, something new appeared, 
which was called...
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R.
The Syrian revolution committees.

A. 
These committees were controlled by the 
Brotherhood movement, not officially but 
under the table, this is how the Muslims 
brotherhood works.

X.
Syrian Revolution Committees, what was this?

A.
It was the alternative of the Local Coordi-
nation Committees. Or it is not the alterna-
tive, it is like munafiz… competition.

R.
Especially when they started to become 
weaker and weaker because the regime 
arrested a lot of activists from these com-
mittees, the local coordination committees. 
They were starting to shatter. So that gave 
the opportunity to the other committees to 
replace the work that had been done by the 
local coordination committees.

A.
And these committees had good thoughts, 
good goals, good values. But they didn’t 
give anything new, a new strategy for ex-
ample for how we could resist as a civil 
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movement1. After the struggle was becom-
ing more complex, more and more and 
without any solutions, so people were seek-
ing to find  another political solution. So 
it was not just a matter of how the Broth-
erhood hacked this civil movement, there 
was a real problem that wasn’t solved. So 
after that we got this phenomena  “I can 
make a council and invite some friends”. 
You know we started to be divided between 
a lot of groups who wanted to be the center 
of all these groups. But the main view is 
that we got two councils, the Syrian Revo-
lution Council and the Local Coordination, 
local councils because they had a good re-
lationship with the main media channels 

1 “Civil movement” is the term used by large parts of revolu-
tionary activists in Syria to indicate the popular movement, 
generally outside of political parties or existing political 
structures and unarmed. This term allows to distinguish be-
tween the “civil” movement and the “military” movement. 
The military movement will be formed later on, starting from 
local people who took up arms to defend the demonstrations 
against security forces. The terms “civil movement”, “peace-
ful resistance” or “civil disobedience” do not seem to imply 
a total rejection of “violence” as one often understands in 
Europe. When Syrian revolutionary activists are using these 
concepts, they embody wild gatherings, massive demonstra-
tions, sit-ins as well as riots, attacks with molotov cocktails, 
arsons against official buildings, burning barricades. There-
fore the distinction seemsto point out the difference between 
a “military” approach of revolution and a “popular” approach 
of revolution. 
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and other international organizations let’s 
say they got a good support from a couple 
of factors. In July the politicians started or-
ganizing as well, the individual politicians 
organized and what happened next...

R.
Yes, the Syrian National Council I think 
this is how it is called.

X.
The one that was outside of Syria?

A.
It is inside and outside.
X. 
Like the official representation.

A.
And this is very important because why do 
people choose to trust politicians instead 
of trusting the councils which were created 
during the revolution? People immediate-
ly stated to be so motivated about waiting 
“What’s this guy going to do?” and “Who 
is this politician?”. Most of them were edu-
cated, highly educated. The discussions in 
the revolution were about them and how 
they would make a solution for the whole 
situation, not what we will make. Our mis-
sion at that moment was to go on the street 
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and to do the same thing as we did before. 
To go to the streets and say “freedom, free-
dom”, get killed and go again. To come 
with bodies, I don’t know how to say... fu-
neral. Funeral, funeral.

R.
We were stuck in a vicious circle kind of, 
and the reason why people trusted so many 
councils, so many groups over and over 
again was because they were looking for 
a way to get out of this circle, because we 
were really stuck. Well first of all we don’t 
have any experience, any civil disobedi-
ence experience, any political experiences 
in order to have the tools to inflict change. 
So what we saw from other Arab revolu-
tions, we did the same thing. But the thing 
is that the regime we have is very different. 
It wasn’t going to wait you know “These 
people seem very determined to change the 
regime, so I’ll just leave”. No, it wasn’t like 
this, we were faced with violence over and 
over again and it was actually increasing, 
not decreasing, with time. So we felt like we 
were doing the same things and we weren’t 
getting any results. So every time when a 
group or especially when politicians came 
into the scene people felt like:“These are 
political prisoners, ex-political prisoners 
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and they have a political record so may-
be they know what to do, because these 
councils and these civil groups that are be-
ing formed don’t really have a solution for 
what is going on”. So this is really… People 
started to loose hope I think, at that time. 
So they became more willing to put their 
destiny into the hands of others, no matter 
who those persons were.

A.
At the same time we developed good skills 
with media, with filming. So for example in 
Homs they put a lot of cameras around the 
neighborhood, filming 24 hours on 24, and 
this for watching, for controlling actually 
what the regime would do, in the night, 
how they would arrest people for example. 
So we’ve got a record, a huge record actu-
ally about how they arrest people during 
the night and when it came to streaming, it 
was this new level on…

X.
Streaming?

A.
Streaming. Streaming is…

R.
The video was live, it was not upload-
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ed after the demonstration, it was during 
the demonstration that people were see-
ing it. And we got a lot of help from big 
news channels like Al Jazeera who started 
showing, sharing these videos live. Yes and 
by that time there were a lot of neighbor-
hoods,  in Homs for example, that were 
totally liberated of regime presence, there 
were only people and they were organizing 
within themselves food, so it became freer 
for people, it was safer to...

X.
How did they chase the police from these 
neighborhoods in Homs?

A.
How did they take them out? With a lit-
tle bit of violence, with locals who have 
Kalashnikovs. Something like this. They 
helped these people, but the main power 
was the people. When we are talking about 
Homs, about this neighborhood for exam-
ple Baba-Amro, or Khaldiyah. All the people 
there were going to the street so we’ve got 
thousands in the street, ten thousands actu-
ally. They occupied the whole city. So the 
regime was thinking about how it would 
manage this situation. So the regime left, 
but not for long actually. This area didn’t 
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remain liberated for a long time. We are 
talking about the civil era.

R.
Yes it was for weeks but then the regime 
would come back.

A.
Come back with the army, not with police.

X.
And you were saying people were organizing 
food and so on and so on. Can you explain 
how this was done?

A.
It was based on… Actually the economy… 
We had kind of a local economy in each 
city. So all classes in Homs for example 
they were in solidarity with each other. 
The rich people did a good job during this 
period of time, they were giving free food 
to people during these days.

R.
They kind of collectivized at some point 
the food and they divided it within each 
other. But also because these neighbor-
hoods were liberated but at the same time 
they were surrounded by the army, so they 
were blocked from… there was sort of a 
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siege around each neighborhood which 
didn’t have any regime presence anymore. 
So they would organize patrols of people 
that would leave at night to go and get food 
and come back and… I know this because 
I have a lot of friends who were at Homs 
during that period, even people who left 
from cities like Aleppo, they went there. 
They would tell me stories about how they 
would take advantage of the army sleeping 
or doing other things and they would go 
to other places in the city and they would 
bring stuff, and come back.

A.
And a lot of… For example in Aleppo there 
was nothing happening, it was a little bit 
of a quiet city, but there were a lot of peo-
ple who supported the revolution. They 
couldn’t do anything in Aleppo but they 
did a lot of support, by food and money, 
sent it to Daraa, sent it to Homs. But this 
way doesn’t help us on the long term, you 
know it was a short term solution. It built 
a kind of bond between cities. Before the 
revolution, we had a lot of problems be-
tween cities.

R.
When we’re talking about this time period 
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in July really the biggest thing that hap-
pened which shocked everyone was Hama. 
Because this was the city where the biggest 
massacre in the history of Syria took place 
and where 40 000 people were killed in the 
80’s. But they made a demo in July and a lot 
of people were killed, so then the muhafez, 
the mayor of the city, he sympathized with 
the revolution and so he ordered everyone 
from the army that was in this city not to 
fire at demonstrations.

A.
To go out of the city.

R.
Yes, he kicked them out. And so the next 
Friday like 800 000 people were in the 
demonstration.

X.
Who did he kick out, the army?

R.
Yes, all of the regime officials from the city. 
There was only the mayor and the civilians 
of the city. And I think that almost every-
one, the children, the old people, everyone 
really participated in this huge demo and 
it was on TV. It was the first liberated city 
of Syria let’s say. And so at that time it was 
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mostly only on Friday that people, large 
amounts of people would go out into the 
streets but then they started having demos 
every day. You know these huge carnivals 
you would say where someone would stand 
up and sing and everyone would dance and 
it was amazing. And people started coming 
from other cities like from Aleppo, where 
they couldn’t demonstrate in their cities so 
they would go there. And the thing is, al-
though Hama is a bit religious there were a 
lot of people from different sects and wom-
en without veil and they were welcomed. 
So, it was, I think it was the utopia of the 
Syrian revolution because everything good 
about the revolution was there in that 
square, it was a huge square.

A.
Yes, I still remember in that square we met 
two guys and one of them was saying:”I am 
from Hama, I am not radical I am not a real 
Muslim actually, we are now in Ramadan 
and I am smoking you know you saw me, I 
am not.” he told me. Laughs. So we’ve got 
like a stereotype saying that all people in 
Hama are so religious, so radical and they 
talk only about god and… But what hap-
pened there, I was there, I attended one of 
those demos and people were in a really 
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great situation, psychologically. Happy, 
singing, there were no problems. Actually, 
for sure there were some troubles here and 
there but the big energy of this demos was 
like perfect I can say.

R.
Two weeks later, the mayor was invited 
into the house of the president and he fired 
him from his job and he put another one. 
He was really violent...

A.
A soldier.

R.
 …very radical. Yes he was a military man, 
and then the army of course stormed the 
city of Hama and everything stopped.

A.
There was a famous singer called Kash-
oush, he created a lot of…

R.
They were revolutionary songs but at the 
same time they were mocking the regime, 
they were trying to… Because it was most-
ly fear that was the barrier for a lot of peo-
ple so we used comedy a lot in order to just 
make the regime seem inferior, that we just 
shouldn’t be scared of them because they 
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are mostly stupid and [laughs] something 
like that.

A. 
So when the army occupied Hama they 
take his… what’s this…

R.
They slut his throat. They killed him and 
they threw him in the river.

A.
This was the end of the civil era of the rev-
olution. This was the first sign of the end.

R.
The beginning of the end.

A.
After that there was the free generals 
movement.

R.
Yes, generals of the army they defected 
from the Syrian army and they founded 
this thing. So it stopped being you know 
locals defending their neighborhoods and 
it became more experienced army men.

X.
Can you explain about these locals defend-
ing their neighborhoods before we go to the 
military?



38 Revolutionary echoes from Syria

R.
Ok.

A.
Most of the… they declared a mission 
about what they had to do, the locals. They 
said “We are here to protect the demon-
stration. Not to fight the regime. We are 
here for protection not…for war”. So… It 
was really different from city to city. For 
example when we are talking about Daraa 
it was more controlled by the civilians, the 
demonstration power. More than the mili-
tary… Because you know, some groups had 
the power especially when we are talking 
about weapon power. So they would be 
more authorized to do and give orders: 
”We should do this and we should do this”. 
So with this criteria in Daraa for example 
it was more friendly between the locals 
that were armed and those who were not 
armed. In Homs it was different. Because 
in Daraa the whole society was involved in 
the same time. There is actually no big dif-
ference between the country side and the 
city. When we are talking about the Hor-
rani they had this traditional bond, fami-
lies and so on so on. And Homs was a little 
bit different because in that city we have 
three sects, actually three sects and two re-
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ligions; Christians, Sunnis and Alawis. So 
from the beginning of the revolution there 
was a division.

R.
Laughs. They don’t like each other.

A.
At all.

R.
There is a very sectarian hate between the 
three.

A.
Also we can add to this situation that Homs 
had a problem between the countryside 
and the city. So the locals who were armed, 
most of them were from the countryside. 
And most of them were people from an area 
called Baba-Amro. This is an area based on 
traditional society which is called Bedouin.

R.
It is a tribal society.

A.
They trade weapons, I am talking about the 
past, drugs, and they were already so vio-
lent. So they got more power with their at-
titude. They didn’t care about values such 
as freedom… They have other sort of ide-
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as… it is not acceptable for them to accept 
freedom as a value. Instead of it they would 
be more motivated for revenge and fight 
the regime. This kind of difference in the 
conflict is based upon which society we are 
talking about, because Syria is not one soci-
ety at all. And with this sensitive situation, 
when we are talking about Homs there are 
three religions, three sects and a bad rela-
tionship between people and everyone who 
is involved, who had the most power in-
side this struggle? Two groups, the regime 
and the armed locals who were seeking for 
revenge and fighting the regime, it didn’t 
matter what happened to the city.

R.
But to be perfectly clear, this happened 
across the board because it wasn’t like peo-
ple organized themselves and decided to 
hold up arms in order to defend the neigh-
borhoods. In a lot of cases they were people 
who already had arms and there were a lot 
of people who chose to stay peaceful and 
decided not to hold arms. So the power was 
divided between these two groups. People 
who had arms felt that they were more 
powerful, because they were putting their 
lives in danger more than peaceful demon-
strators so they thought they should be in 
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control, they should decide. There were a 
lot of conflicts between the two, the people 
who kept holding on to the principles and 
the values that we set from the start of the 
revolution which were not about revenge, 
which wasn’t something personal with the 
regime, which was not something against 
specifically the Alawites that as a sect  
were in control of the regime. It’s about a 
better life for all the citizens, for everyone 
in this country. So there was this conflict 
between these two and in the end I think 
when civil demonstrators weren’t going an-
ywhere, I think they felt they were stuck, 
those people were allowed… eum… or had 
even more power in order to set the course 
for the rest of the revolution. They said: 
“Well if peaceful isn’t working we should 
go to arms”. And so the people who had 
different values, who were leaning more 
towards revenge, who didn’t really take 
part in the revolution from the beginning 
but who joined afterward when they were 
fueled by hate and not by… They were not 
really revolutionary they were just, they 
had personal matters with the regime that 
they needed to sort out something like this, 
so they took over from there, I think.



42 Revolutionary echoes from Syria

X.
They were all like this, the people taking up 
arms?
R.
No, off course not.

A.
I mentioned Daraa. We didn’t have this 
kind of situation in Daraa. 

R.
And other places.

A.
We are talking generally actually. It is not 
the truth that Daraa represents the revo-
lution values and Homs doesn’t. No but 
the situation there was more balanced be-
tween a lot of powers, a lot of sources, of 
values, of…

R.
Yes and off course when, because the re-
gime knows about hate between or con-
flicts between different sects, different re-
ligions in cities where you have different 
religious groups like Homs, they try to play 
on this, they try to play this card. Because 
at the beginning there was everyone, it 
wasn’t homogeneous like after, the demon-
stration wasn’t from a specific sect it was 
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everyone coming together. But afterward, 
when violence was targeted towards a 
specific group, when they took Sunni pris-
oners and they tortured them while they 
were more indulgent with other sects or 
religious groups, they tried to fuel hate in 
between them, to try to turn them against 
each other.

A.
And officially actually also the consultant 
of the president showed up at the media 
and she said: ”Here in Syria we have a lot 
of sects, religions. All people live together 
in peace and if this will still happen, this 
situation will be in danger. And we can re-
member stories from the history how Sunni 
killed Alawi.” she mentioned a lot of sto-
ries about when the regime had no power, 
no control, the people were going to eat, 
to fight each other, to kill each other. So 
it was a kind of warning. They warned us 
that this would happen. And about this I 
have justified information from Homs at 
that time, they killed Alawites, opposition 
Alawite people, young and politicals, poli-
ticians and they made stories about how it 
was Salafis and jihadis and terrorists who 
had killed them but actually the secret 
police had killed them and they, for two 
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months they played this game and the city 
already they…

R.
There was tension to begin with between 
themselves. It was easier for people to be-
lieve these stories than in other places.

A.
You’ve got the radical religious people 
from both sides, they proved these stories, 
they justified these stories: “This is real, 
this is who we are. We hate each other”. 

R.
And the thing is they bombed, they 
bombed a school in an Alawite’s neigh-
borhood, a children’s school, and peo-
ple started saying it was the regime 
who would benefit from this, that no 
one would benefit except for the regime 
from hate between people, turning peo-
ple against each other. But people would 
really believe these stories because they’d 
say: ”Why would the regime do this, he 
belongs to the same sect, so why would he 
kill his own people?”.

A.
It is like an everyday question: ”Why would 
the regime do this?”.
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R.
Yes but it is true because he was, he tried 
to commit such atrocities that it would 
be impossible or unbelievable that people 
would actually, they couldn’t believe that 
the regime would do this. He tried to go 
to extremes in order to make it… (inter-
vention of a dog passing by) … So what do 
you think, what should we talk about now?

X.
We could talk about the military defecting… 
You have the feeling that all things that were 
happening, how the things were evolving, 
there was something in your hands still at that 
moment or it was slipping out of your hands? 

R.
Yes I think so, but at that time we went 
into reaction, we weren’t acting, we were 
just reacting to what the regime was do-
ing. We lost a lot of the power we had, we 
lost a lot of the control we had because as 
time progresses people started loosing the 
enthusiasm, loosing the energy they had at 
the beginning of the revolution and they 
were seeing that a lot of lives had been lost 
and a lot of blood has been shed and noth-
ing seemed to change, the regime seemed 
very determined to continue with the pol-
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icy it had and… I think maybe more peo-
ple were beginning to sympathize with the 
revolution and we were becoming more 
but at the same time there were a lot of 
people who were leaving. So… Everything 
was becoming chaotic at that point. We 
didn’t know, we didn’t know what to do. 
And the two main cities, Aleppo and Da-
mascus, seemed too hard. I mean I was 
there and I remember I blamed a lot the 
people of my city that they weren’t doing 
anything, because there were only small 
demonstrations taking place. But the re-
gime was more violent with these cities 
because it was too afraid that something 
would happen there because it could loose 
a lot of support, especially with Damascus 
being the capital of course, and Aleppo be-
ing a very industrialized city with a lot of 
investments and interests, so if it lost this 
city the economy would be destroyed, and 
this is what happened actually. So what 
he did was the tribes that are known to 
be very loyal, that were mostly drug traf-
fickers, they were deployed, they weren’t 
eum… What do you call them? Eum… Like 
shabia we could say. Shabia is, you know 
they are not officially with the regime but 
they are paid in order to…
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X.
They call it paid thugs in English.

R.
So it was crazy they had knives, and long I 
don’t know, bats, and they would go and it 
was… I don’t know but eum…

A.
At that time we started demos inside of the 
university and we faced this group of people 
which was mentioned. It was the start of a 
student movement and it was so amazing be-
cause there were a lot of backgrounds, from 
a lot of different cities, inside the campus. 
What happened… We took like one month, 
struggling, we made a lot of progress with 
each other, if we are talking about a space 
coordination. We had a solution for how 
we could communicate between each oth-
er even if we were so different, even if we 
have different backgrounds, different views 
about what is this revolution, what is the 
future of this revolution. We escaped from 
this struggle between each other. After that 
eum… I don’t know why the regime was a 
little bit tolerant with us at the beginning, 
I think to not make a lot of trouble inside 
the university, you know this is the univer-
sity, it’s students and a big city, and all was 
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so quiet except for this area. So at the be-
ginning we faced the police, official police, 
they used against us gas, fake bullets. And 
it was amazing for us, this kind of condi-
tion. “Oh, we have gas now we are humans 
not...” laughs. But after that they sent Shabi-
aha and it was a bloody night, nobody killed 
but a lot of students had injuries. Dangerous 
situation. After that they escalate to vio-
lence, they for example they eum… It’s not 
a kind of bomb it’s… It’s a kind of bomb 
they throw it inside of the building. And it 
was a crazy night, the end of this struggle 
inside the campus.

X.
You were staying the night in the campus as 
well? You slept there?

A.
I slept at my cousin’s room Akheel, we 
were me and Akheel.

X.
But the students are living there or it was an 
occupation of the university?

A.
No we were sleeping there, we have rooms, 
we have beds. We call it the university city.
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R.
Because the thing is that it started really 
early actually. It was the only movement 
that was going on in Aleppo. Because at the 
university city of course there are a lot of 
people who came from other cities which 
witnessed a lot of demonstrations, they 
came from Homs and from Daraa and well 
first of all they were infuriated because the 
people of Aleppo weren’t doing anything 
to stand in solidarity with their city, but 
at the same time they wanted to do some-
thing so everyone there got  together and… 
it was…

A.
It was fun.

X.
But what was going on? You were doing dem-
os in the campus?

A.
Yes, it’s kind of a lot of buildings, its like 
a neighborhood we could say, there are 
streets inside the city, without cars. So we 
occupied, we don’t occupy it with... just at 
the night, six hours each day. So we have 
bottles, for the police. Laughs. 
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R.
Yes, you threw rocks and…

A.
We threw molotov’s, rocks and… We were 
playing actually, we had a lot of fun. And 
it was like…

X.
But you were not going to classes, they were 
no classes going on anymore?

A.
No, at night there were no classes.

X.
Ah, this was at the night, OK.

A.
Yes, at the night. Because in the evening 
this city was surrounded by police, blocked. 
There were a lot of parties, groups, the 
Baath party groups, inside the city. They 
checked a lot of the identities: “You are 
from here, from there”. They controlled 
during the evening, but at night there was 
not a lot of light you know so we could 
hide there and we could run etc.

X.
And so what did you want to tell about these 
bombs?
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A.
At the end of, at the last day in the uni-
versity, actually they bombed a building 
with...eum...BMB?

R.
Oh yes, the smaller tanks, not the big ones.

A.
They are called BMB. 

R.
It is a medium size tank.

A.
Yes, there was a student thrown from the 
roof, two students actually. One of them 
thrown off by the secret police, and the other 
one was thrown off by the students. He was 
a student but he was cooperating with the 
secret police. He was also an Alawite. So they 
throw him from the roof and the regime used 
this story to bomb the building, to attack and 
throw students from the building. Like twen-
ty or thirty students got thrown from the 
roof. Or people just escaping from the police 
and they throw themselves from the build-
ing. So it was, this last day was a disaster 
and everybody after… We couldn’t do any-
thing because the university was shut down 
so everyone should travel to their cities.
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X.
They closed the university?

R.
No, it was the end of the second semester.

X.
But I didn’t understand, they threw bombs in 
the building?

A.
It is a kind of small bomb, it makes gas, 
but it damaged one floor of this building. It 
made some damage like whole rooms were 
destroyed.

X.
And this was the same night they threw all the 
students from the building?

A.
The last day was the most violent day, yes 
they threw students from windows and ar-
rested a lot of us, they used white weapons 
etc. But before this day there was also a 
familiar violence which happened during 
the strike I could say the struggle lasted for 
4 weeks, the government was tolerant with 
us just for 3 or 4 days and after that they 
changed the chief of police and started 
with a new strategy, eum… what happened 
during this struggle… During the last week 
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we were losing our bond, students seemed 
more… More violent, no communication, 
they just regrouped: “We are from Idleb” 
for example, from this city.

X.
Because of what the regime was doing the peo-
ple were..?

A.
Yes because of the news we received, it 
was so violent about what happened in 
Idlib, what happened in Homs, what hap-
pened in… So, people started shouting to 
each other: ”You don’t do enough in your 
city!”. Like this, and off course if someone 
from another sect, if someone is not Sun-
ni, or especially if someone is Alawi, they 
will never talk to him, or they were try-
ing to protect themselves from him. Also 
there were reasons for this. Because what 
happened also we got an Alawist group 
working with the secret police, armed with 
weapons, making patrols during the night. 
So everything we were working on, the 
bond, the values, no matter what was the 
background, collapsed. And it was such a 
huge loss. Sings. This is the end.

R.
So you see all the civil movements, all the 
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revolutionary movements that were creat-
ed at the beginning of the revolution were 
being destroyed at the same time period 
you could say, in different cities, in the 
university which was very important also. 
So yes, people started becoming more hes-
itant, asking themselves if this was the 
right way, are we doing the right thing, 
should we look for other means of fight-
ing the regime. This is where we started 
thinking of an armed struggle, and not a 
peaceful struggle.



University of Aleppo, 
May 17, 2012



“The revolution is going to be fucked...
defend your revolution...”



Second Part

R. 
Earlier demands of the revolution. In the 
case of Daraa for example one of the prob-
lems was that -following an international 
environmental agreement- the government 
banned drilling water wells in the city. This 
isn’t a bad bill in itself, except for the fact 
that Daraa is an agricultural city with no 
other sources of water. The government 
never supported the farmers or provided 
new means of irrigation, especially since 
a severe drought had hit the area. Brib-
ery became omnipresent in the city. Some 
farmers would pay the secret intelligence 
or the mayor a couple million Syrian Lira 
to drill a well. This created a huge prob-
lem for the locals who began to gradually 
loose their main source of income. Add to 
this the issue of youths being detained in 
the city and you get the perfect recipe for a 
revolutionary hub.

A.
After that the people were seeking for de-
mands, not to change the regime, they were 
seeking for a negotiation with the regime. 
I can refer to the paper that was made by 
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this council of Horan families. There are 
ten points: about the release of the chil-
dren, to fire the mayor of Horan, let people 
make wells inside of their lands, kind of 
demands like this. So actually we are not 
talking about revolution but we are talking 
about social movements. Before this, the 
social movement was dead in Syria, there 
was nothing actually happening, no one 
made demands, no one spoke up, people 
just lived their lives with shitty conditions. 
So we think it is an important moment to 
use and transform it into revolution. I still 
remember my friends from Horan inside 
the university, they told me: “Look, this is 
not revolution. This is something special 
between us and the state. You Aleppian, 
you rest of Syrian people, you don’t have 
anything to do with this issue. Don’t drag 
us into what you are thinking about.” It is 
not the majority of Horan, not the majority 
of Horan is like that but the official speech 
of this city was like this: “It is not revolu-
tion. It is some conflict between us and the 
city and we will solve it as soon as possi-
ble”. Could you continue from this point?

R.
Are we talking about how at the beginning 
of the revolution the demands were not re-
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ally revolutionary as much as it was for so-
cial reform, or? Is this what you are talking 
about?

A.
Yes, exactly. It wasn’t a revolution, it 
was… We noticed that we were alive now, 
that we could do something, we could de-
mand, we could protest. But it was not 
revolution. Until April, the 18th of April, 
the morning when the main square in 
Homs was occupied. At night, the secret 
police (mukhabarat in Syrian) blockaded 
the square and gave people half an hour to 
empty it completely. Those who chose not 
to leave were killed, all of them. We still 
don’t know exactly how many. Hundreds! 
It was a Monday.

R.
The next Friday, people demonstrated un-
der the name “The Good Friday”.

A.
It was Easter. It was like a message: “We 
are not racist, we are not just Sunni’s. We 
consider this day as a national day. On the 
other hand online, in the virtual world, the 
revolution began with a specific date, the 
15th of March, I am talking here about the 
virtual world. At the beginning the names 
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of the Fridays were national, revolutionary 
names that did not divide people or cate-
gorize them by distinct identities. After that 
they had begun to give Islamic names with 
radical Islamic concepts  like jihadist and 
stuff like this. So, with the Good Friday, 
we… Like most of the country, even Alep-
po, Damascus, were involved in this Friday 
and went into the street to protest against 
the regime and in Homs at that point they 
demanded the downfall of the regime. This 
was the biggest moment of… Now, it’s so 
serious! Laughs. Homs became the center of 
the struggle. Homs because it was the re-
sponsible city for this demand, we accept 
what Homs went through, we as other cit-
ies. So this request moved from Homs to all 
the rest of the country. All the people now 
don’t demand to make some kind of reform 
with the regime, now we know that the re-
gime will never listen to us, it will never re-
form or make any promise. So at this point 
we say: “The Syrian media is lying, the re-
gime is lying, we cannot trust the regime”.

X. 
I think, was it you who explained this point be-
fore, like that there was always a new center. 
Maybe you can explain it again because…
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R.
OK, eum… OK, so like A said, the first de-
mands to topple the regime were in Homs 
and after that there were huge demon-
strations taking place in Homs and whole 
neighborhoods that got, that were liberated 
from regime presence, there were only the 
civilians living there and self-managing the 
whole neighborhood. So we felt like Homs 
took a central role in the revolution because 
they made the largest sacrifices, a lot of peo-
ple were killed there, they were organizing 
large demos, they were trying to even… I 
don’t know, you could say there were a lot 
of activities taking place there… At the be-
ginning there weren’t many cities involved 
in the struggle still so we felt like Homs was 
the center, the central city in the struggle. 
So everyone was talking about Homs, Homs 
was like the capital of the revolution for a 
long time. So every time the regime would 
enter the city and reoccupy a neighborhood 
that had been liberated, we would feel like 
a part of the revolution was being lost, we’d 
feel very disappointed, we’d feel conquered 
by the regime, that we became weaker. And 
this is because we put such high hopes on a 
specific city and we really gave them more 
responsibility than we should have, I mean 
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no-one should hold such a huge responsibil-
ity on their shoulders.

A.
But also not just us.

R.
Yes, but them also not.

A.
No, also not just them. We are talking 
about media too, we’re talking about Al 
Jazeera, they focused on this city and they 
made stars like Khaled Abu Salah, like… 
What’s he called? Goalkeeper?

R.
Al-Sarout.

A. 
Al-Sarout, yes. We’ve got like stars from 
this city, revolution stars from this city.

R. 
And the thing that happened was people 
in Homs started at some point exaggerat-
ing what they were doing, even exagger-
ating the number, the toll number of peo-
ple who actually died in order to keep this 
role that they are the ones who sacrifice 
themselves, they are the capital of the rev-
olution, in order to keep up with this title 
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that has been given to them. They actually 
fabricated a lot of news and this cost the 
revolution to loose a lot of credibility in 
the eyes of even other Syrians who were 
hesitant about joining the revolution or 
not. Because they saw the regime lying but 
also the opposition, so they are not really 
that different from them. And this is what 
happened, different areas like even small 
villages in Homs (Qusayr) were opposing 
for months and they kept resisting and this 
village also became a star and everyone 
was like: “They will never fall and we will 
keep struggling”, even people who aren’t 
really there, you know. And actually the 
regime did conquer it because of course it 
has many, many more soldiers and more 
weapons and everything. The whole rev-
olution lost, instead of everyone trying to 
organize within themselves and standing in 
solidarity with this city or with that village 
and saying even if this village, even if we 
lost here we are still strong there and we 
can keep going. It is not, the revolution is 
not Homs, the revolution is everyone. We 
didn’t do this, we were always very emo-
tional, which was the negative side. We 
were always sad, always felt like we were 
being, we aren’t going anywhere, like the 
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regime was too strong and we couldn’t 
keep up with what it is doing to everyone. 
So, centralizing the revolution in specific 
areas of Syria has really cost us a lot on 
many levels. On the level of credibility, on 
the support that we got from others who 
aren’t involved, and even the sentiment 
and the energy we had towards the rev-
olution because with each failure we felt 
weaker and weaker to the point that we 
felt that we didn’t have anymore energy, 
that we didn’t have any strength, that per-
haps we couldn’t fight the regime, maybe it 
was a mistake to begin with…

A. 
Yes, this is true… And we never made a 
plan to go and occupy Damascus, which is 
the most important city. If we had occu-
pied Damascus and made a lot of trouble 
in Damascus, that would have been a huge 
damage for the regime, more than in other 
cities. So people preferred to go with their 
villages, with their cities, to say to other 
cities or to say to other people: “We are 
here, we support you”. To make solidari-
ty with other cities you know, rather than 
to focus on what was the goal of this pro-
test, what was the goal of this demonstra-
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tion. Yes, I understand, it was important 
to be in one’s own village, or in one’s own 
streets, in one’s own neighborhood to say 
what you want to say but we needed these 
people in a specific place, not in their own 
place because it was not helpful for the rev-
olution to make demand in theses villages. 
So what happened at the beginning of the 
revolution, the revolution was civic, with-
out weapons, without power. There were a 
lot of villages, for example we have a vil-
lage like Albedaa (which means the white), 
we know about what happened there. The 
intelligence forces went there and they ar-
rested the whole village, the whole village, 
we are talking about hundreds of people. 
They arrested them and started to humil-
iate them and torture them, treat them 
like animals, and they took them to what 
we call the black hole. We didn’t know an-
ything about them until one month later, 
because of a brave man who appeared in a 
film. He filmed himself: “This is my name, 
I am from this village. What happened in 
this village is this and this”.

R.
Yes because they… Well I think what was 
really important was that the police or, 
well they are all police to me, they were 



66 Revolutionary echoes from Syria

stepping actually on the bodies of people. 
They were on the ground and they were 
stepping on them, and what they were say-
ing was: “You want freedom hà! This is for 
freedom”, and they would step on them. 
So what really was infuriating the regime 
was this: that the  the regime felt it has 
subjugated people to the point that is was 
impossible for them to imagine a different 
kind of world, a different kind of…

A. 
Yes, and this is also what made the situ-
ation more religious. Because in these 
videos they don’t just say to people: “You 
want freedom hà”, they say: “Say Bashar 
Al Assad is your god”. And this made the 
situation more radical religious, for people 
to defend: “No fuck you Bashar Al Assad, 
Allah is my god. I don’t pray, just for Al-
lah”, so on, so on.

R.
When the video was aired on TV stations, 
the regime denied it happened in Syria 
and they said it happened in Iraq when the 
American army was occupying…

A.
No it was not the American army actually, 
Peshmerga.
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R.
Ah, Peshmerga. So one of the people whose 
face was shown in the video, he went out 
on camera and he said: “My name is this 
and I was there and this happened in Syr-
ia”. This was… Because for the first time 
you could see someone from the incident 
who came out to speak and to confirm 
what happened.

A. 
And it was really brave what he did in that 
period. Because one day after that they ar-
rested him and until now he is still in pris-
on, we don’t know anything about him... I 
mentioned about why don’t we go to Da-
mascus instead of protesting in our villag-
es, in our countryside small cities. There 
were only two attempts to occupy Damas-
cus, made on the countryside of Damascus. 
For example what happened in Cairo, it 
was not just the population of the people 
of Cairo who were protesting in Tahrir 
square, all Egypt was there. All Egypt came 
from the countryside, from far away cities 
to Cairo to protest in Tahrir square. And 
that never happened in our case. A lot of 
people went to Hama for example but we 
didn’t have any plan to go and occupy Da-
mascus.
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R.
I don’t know why.

A. 
And that cost us a lot. If we were focusing 
on Damascus instead of dividing our pow-
ers in the whole country and call for help. 
People in Daraa they shout for: “Where 
are you Aleppo, where are you Damascus, 
where are you Tartus”. And people made 
invitations through demonstrations. We 
imagined that the whole country should 
protest at the same time. And it was a 
really hard task. We were not organized 
enough, we had hard conditions, the re-
gime was violent, so the goal we put in our 
imagination to protest in the main squares 
in the whole country at the same time, it 
was kind of dreamy and not realistic at all.

X.
But, like just to make it a bit more clear. First 
we are talking about the mistake of centraliz-
ing the struggle and then we talk about how 
we all have to go to Damascus. But this would 
also be a centralization of the struggle no?

A.
Yeah, it is kind of centralized but it would 
be understandable, for me. If we destroy 
Damascus… Laughs. The whole regime 
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would be destroyed. But the regime has no 
interest in Homs and it already destroyed 
it, but it will never do this in Damascus 
because it is the main point of power for 
the regime.

R.
And there is something else because a lot 
of these demonstrations that were taking 
place across Syria, were taking place in 
areas which had no regime presence any-
more. So people were just, it was becoming 
a tradition that every Friday or every day 
people would go in the street and demon-
strate but nothing was going from there. 
They weren’t building on this, they were 
just repeating the same thing and what 
we are saying is if these people and all of 
us really came up with a plan to occupy a 
quiet city, a still city, like Damascus at the 
time, it would have cost, even if we didn’t 
demonstrate if just a lot of people would 
go there because they weren’t going to stop 
people from entering the city they don’t 
know. If a huge number of people would 
have just gone there, they would have been 
just walking around the streets without do-
ing anything. If we had just came up with 
other means of struggle, other than demos 
because either it wasn’t working because 
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people were just getting killed and then re-
peating the same thing over and over again, 
or it was already dead. I mean if we are 
demonstrating for the regime to leave this 
city to go somewhere else we’ve done this 
already so we aren’t putting anything at 
risk, we are just repeating the same thing. 
So instead of this we should have come 
up with a different way of fighting the re-
gime, in its castle, in Damascus, or even in 
Aleppo if people would just go to a big city 
where we had a lot of problems of media 
coverage, it would be a shock to the regime 
because it would never imagine that cities, 
big cities like Aleppo or Damascus would 
revolt. But if people were demonstrating 
in small villages, in small cities that didn’t 
have regime presence anymore, if they just 
had moved to another big city and they 
would there… Because first of all it would 
shock the regime and second of all other 
people would see. Because these people 
were really afraid, no one would go into 
the streets and demonstrate, they were sit-
ting at home and they were hesitant to join 
or not to join, to support the regime or not. 
But if they saw people in the streets, even 
if they are not from the same city as theirs, 
demonstrating they would see: “These are 
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civilians”, that they don’t have arms. A lot 
of the regime’s propaganda and lies would 
be uncovered because they would see with 
their own eyes what is going on. But we 
didn’t, we were stuck in this, in this cycle.

A.
Instead of blaming… Because we are stuck 
on blaming Aleppo and Damascus. People 
just for example Homsian, this people of 
Homs blame a lot Aleppo: where are the 
people, where is the support of Aleppo. And 
that has enforced a couple of ideas about 
localized movement, and you are responsi-
ble for your city, if I am from Aleppo I am 
responsible for what will happen in Alep-
po. So they don’t consider me as a friend, 
as a comrade of this revolution, they will 
blame me for my failure to make this city 
move in solidarity with the other cities. 
Instead of doing this, come to Aleppo and 
let’s do something here. It is not my city, 
just forget these fucking ideas like my city, 
it’s stupid, fucking cities, the whole coun-
try is for us, so let’s… It is still these kind 
of walls like “I am from Aleppo and you are 
from Idlib, you...”. And that enforces this 
idea and people were becoming so proud 
about “Ah, I am from Homs!”. Also, about 
centralizing the struggle in Homs, my cous-
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ins, I have cousins they are not from Homs 
but they started to say: “I am from Homs.” 
Laughs. Really, it’s like that. We have a vil-
lage that belongs to the Assad family which 
is called Alqerdaha, so anyone who wants 
to make an authority on people he will say 
I am from Alqerdaha and the other man 
would be very afraid of him. So it became 
like this. “I am from this village, in this vil-
lage you know we are...”.

R. 
Yes, it is a tribal mentality I think. No one 
felt like we had a common enemy and this 
would abolish all the walls we have, all the 
barriers and the sense of belonging to cer-
tain groups that have discrimination against 
another group. We always felt constrained 
by these affiliations. So this is, if we are 
talking about the civil struggle, the peace-
ful struggle at the beginning of the revolu-
tion this is what really was holding us back 
from getting to the next level, from inno-
vating new means to fight the regime, new 
tools and not just to keep using the same 
ones when we saw that even if it had effect 
it was a little effect and it was very slow, it 
was slower than we imagined. Because the 
thing is that when we saw the Egyptian and 
the Tunisian revolutions we thought that it 
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would be that easy: if we could just get to 
a square and occupy it and people would 
see that we were peaceful that we didn’t 
have any weapons and that the regime 
keeps killing us and keeps bombing us and 
everything, the whole world would stand 
with us and the regime would be in such 
a shame that it would leave. But it wasn’t 
like that. Firstly it was very hard to do that 
and second of all this may have worked on 
a short term but as time progressed and vi-
olence escalated and we had never changed 
our tools... Because I don’t think we knew 
what else to do. We didn’t have any former 
experience in the matter to help get us out 
of this hole that we had dug ourselves into. 
Because we had this preconceived picture 
of what everything would be like and when 
the things that happened didn’t meet our 
expectations, we didn’t change anything. 
And this is where I think everything start-
ed to collapse.

A.
Yes, also when the Libyan revolution start-
ed and the NATO decision was adopted... 
Eum... The new flag rose in the name of the 
Syrian revolution, and it was not a decision 
of... You know they start people and one 
of them, we start with that talk like: “This 



74 Revolutionary echoes from Syria

flag, old flag, is the Arabian flag. Because 
it is the flag of the Arab united nation be-
tween Syria and Egypt, which was declared 
by Jamar Abdel Nasser, so it is not the Syr-
ian flag, we should use the Syrian flag and 
this is a historical fact. We should change 
our flag”. What a silly thing we were dis-
cussing, why did we put another struggle 
in this society.

R.
Because we were failing and the...

A.
Because we were thinking to generate the 
same thing as in Libya. Because the same 
thing happened in Libya, they had two 
flags, the green one and the old one. So we 
wanted to simulate the conditions and af-
ter one week we were seeking for NATO 
and we called this Friday...

R.
Foreign intervention. Yes, after what hap-
pened in Libya, we started thinking that a 
foreign intervention in Syria was possible, 
before we didn’t. And so we thought if we 
are failing on a local level maybe a foreign 
intervention could solve our problems. 
That the regime was too violent, too strong 
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for us but maybe if... you know the western 
countries and America if they could come 
with their big drones and they would drop 
bombs and the regime would leave.

A.
Laughs. Now we are seeking for, also in 
the demonstrations we are seeking for a 
help from the Islamic world, from the arab 
world, and we created such a thing like 
“Where are you, Muslims?”. We made an 
official invitation for Muslims to come here 
and declare jihad. 

R.
Yeah and when they did...

A.
And when they did, they said: “Fuck you 
Muslims. Get out of our country.”

R.
Yes and even when we’re being subjugated 
under different names and with different 
types. When the Free Syrian Army entered 
the city of Aleppo1 and people were start-

1 At its starting point commanded by former officers of the re-
gime and composed of several brigades, the FSA was formed 
in July 2011. They enter Aleppo on the 20th of July 2011, 
taking over the southern and western neighboorhouds of the 
city. Battles with the army and its reinforcements (tanks, hel-
icopters, airplaines) started from the 28th of July. From De-
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ing to criticize its wrong doings and were 
saying that they are doing this, they are 
doing that and it’s not good and that they 
should change their behavior, we tried to 
communicate with them and then people 
are stating: “And what are you doing, they 
are putting their lives at risk to save you 
and what are you...”, so people started be-
coming like the lovers of other dictators, 
under other names but they returned to 
their old selves when they accepted that 
people would treat them in a... You know 
as slaves that don’t have an opinion, that 
don’t have freedom to decide. Just be-
cause... I don’t know.

A. 
Because: “They didn’t take enough risk. 
They didn’t risk their life. So you have no 
right if you are in safety.”

R. 
Between brackets.

A. 
Yes, it became like this: if you have a gun 
and you fight the regime you have a right to 
make decisions, but if you are not holding 

cember 2012 onwards, the regular demonstrations start crit-
icizing the Free Syrian Army and protest against its abuses.
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these guns you should be so careful about 
your words and  what you are saying about 
the Free Syrian Army. We should be kind of 
respectful about these guys, what they are 
doing, they risk their lives, so you should 
respect them. What I was talking about we 
should belong to each other and if they 
made something wrong we should say it to 
them: “You are making mistakes here”. It 
doesn’t mean we hate them or we don’t re-
spect them, it is not a matter of something 
personal between us, it is a matter of the 
whole country and the whole revolution. I 
belong to this revolution and I put risk to 
belong to this revolution. I don’t need to 
prove my beliefs and to go and fight with 
guns, it is not your business to talk to me 
like this.

R.
They were starting to create new classes. 
While at some point we were on the same 
level, we were all comrades in the revo-
lution and we were all the same, then it 
became people who had arms, and peo-
ple who didn’t. People who demonstrated, 
people who made strikes, people who stood 
in solidarity with the revolution but never 
really did anything. But at some point we 
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started becoming divided: the class of ac-
tivists who were going to do I don´t know 
what and the class of humanitarian work-
ers and the class of the Free Syrian Army, 
and everyone has this persona generalized, 
like the Free Syrian Army shouldn’t be criti-
cized because they were doing this and this 
and the activists are doing that. And each 
group started developing these biases, the 
in-group bias favoring its own group and 
against other groups. These rumors started 
being created and every group started hat-
ing the others. I don’t know.

A.
We are talking about the collapse of the 
revolution now.

R.
Yes, this is it. When we had a common 
struggle, a big common struggle that unit-
ed us and we were fighting for it, when we 
felt that we were loosing we started having 
these pitiful small things that we wanted 
to win. Like I am an activist and I want to 
win this sort of thing, I want to prove that 
my group is better than the other group 
because we weren’t really succeeding on a 
bigger level. So we started just inventing 
this conflicts between each other in order 
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to feel that we are doing something, like 
the flag for example. It would never have 
been a conflict if we weren’t really feeling 
like we are loosing.

A.
Laughs. But it is fucking revolution, what 
the fuck are you talking about.

X. 
Were there different propositions for flags? 
I don´t really understand what was the con-
flict about this flag, not everybody agreed to 
change the flag?

A. 
Yes, not all people agreed about chang-
ing the flag. But the idea behind it, I don’t 
like. I was one of the supporters to change 
this flag. Because, when I think about it, 
yes fuck this flag, this flag is fucking rac-
ist Arabian flag and the old flag was you 
know good for everybody, Kurdish for ex-
ample they don’t have any problem with 
the green flag, the red one is a national-
ist flag. So logically it is right you know. 
When you take it historically, to change 
the flag, the old flag is more representa-
tive for all groups in Syria. But the other 
flag represents the ideology of Ba´ath and 
Arabist party so... But it wasn’t like this. 
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People who supported the other flag, the 
majority of these people that supported 
change, they supported it because of what 
happened in Libya, in the Libyan revolu-
tion. This caused a new conflict between 
them, between the same groups. At a spe-
cific period of time you’ll have enough 
problems to deal with, and now you bring 
another problem that divides the people, 
the groups who support the flag and... So 
this is my point about the flag.

R. 
Because at the end flags are very national 
symbols to everyone, to every Syrian per-
son. I think I never really cared because I 
don’t give a shit about flags, I mean I think 
it’s just a colored piece of cloth, but to a lot 
of people it is a symbol. So even to the sup-
porters of the regime or people who were 
in between felt like these people, the dem-
onstrators or whatever, they are trying to 
separate themselves from us and it is true 
what he regime is saying that they don’t 
care about Syria, they want to destroy this 
country because they are messing with the 
most nationalist symbol of all Syria, the 
flag. People even started talking about aes-
thetics, about how this flag is better looking 
than the other flag, so why change it? And 
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there were a lot of stupid arguments being 
made and this allowed the regime to spread 
its propaganda about how, because people 
don’t really read history, about how the 
revolution flag was the flag of the French 
colonization of Syria. And people actually 
believed this and so more and more rum-
ors were spreading about how these peo-
ple are trying to destroy the country. This 
helps the regime because it divided people 
even more than they already were. It creat-
ed two countries I think or people fighting 
amongst each other. “Why did you have to 
do this?” and I don´t know how to explain 
it because when we were inside the strug-
gle we became very defensive like: “You 
know what you are saying about this flag is 
wrong, it has nothing to do with France, it 
was actually from after France left and this 
and that”. And we shouldn´t have, I mean 
it is a stupid conflict that...

A. 
Yes, those are fake arguments, it´s a fake 
struggle.

R. 
So you see how something really small can 
end up...
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A. 
And people started hating the old flag, they 
even took it from...

R. 
They started burning it.

A. 
Yes. And now you don’t remember about 
how we bring this flag inside Hama square. 
Because during the revolution people took 
the red flag and there was no problem with 
it and they treated it as holy flag. Laughs. 
But this changed.

R. 
What´s next?

A. 
Compromises. As which group.

R. 
Who are we?

A. 
OK, like at the beginning of the revolution 
there were limited the religious slogans. 
We just accept “Allahu akbar”, we’re cool.

R.
It wasn’t at the beginning.
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A.
“Allahu akbar” was at he beginning. Also it 
was the key in for example Aleppo, when 
we wanted to start a demonstration, there 
was a special man who said “Allahu ak-
bar!” and he would run. Laughs. This was 
his mission, you just shout “Allahu akbar!” 
as loud as you can and you run. So it is 
OK, but it was not the main slogan, so peo-
ple just said it at the start of the demon-
stration to say: “we are here”. And it was 
okay until then but what was happening af-
ter is that people started to change all the 
slogans which have to do with freedom, 
dignity and economist issues and the de-
mands of what we want were replaced by 
religious slogans. Like: “Our leader forever 
is Mohammed and he is the leader of our 
revolution”. OK great, now we loose laughs 
christian and a lot of atheists for this rev-
olution. And a lot of friends started to talk 
with me: “Now you became a Sunni, we 
thought you are atheist what happened to 
your values, you are supporting these peo-
ple saying this kind of shit?”. I was trying 
to explain: “No, they are not mean, they 
are emotional, they are under the pressure 
of violence” and it was true. People start-
ed to talk about this religious things after 
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violence escalated, after the regime started 
to challenge the holy god of Islam. So the 
army wrote on the walls “Our god is Bashar 
Al Assad and you should pray to Bashar Al 
Assad”. We got so many videos during the 
revolution of someone being tortured and 
they say to him: “Pray to your god!”. And 
they put a picture from Bashar Al Assad, 
and this drives people to be more religious 
and more and more and more...

X. 
It is a strategy?

A. 
Yes, off course it was a strategy. They used 
this already before, in the 80s, in Hama, 
they used the same way and this is the same 
methodology of the regime, and we knew 
this, but what can we do with this situation? 
How can we react? We felt if we just keep 
standing beside the people and go with them 
and say the same shit they say and after that 
we will make discussions with them: “OK, 
let’s be more logical people, let’s calm down 
and think about what the regime is trying to 
do with us”. But actually the task was much 
harder than what we can do about it. This 
videos... we started to... if we can stop these 
videos to be in hands of people.
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X. 
These videos of people being tortured?

A.
Yes, but it was impossible because Al Ja-
zeera and Al Arabia where showing them 
on a large media scale.

R.
They were also part of this because their 
policy, their strategy was actually to accen-
tuate how other sects and other religions 
weren’t taking enough participation in the 
revolution. How it was a kind of Sunni rev-
olution and how the regime is a sectarian 
Alawite regime and it’s not that he’s  indis-
criminately trying to kill anyone that stabs 
in his back, no it was systematic to target 
specific groups.  And they were funding 
more religious groups, with arms, with mon-
ey. And they were trying to play on this card 
because it is really Sunni, Qatar and Saudi 
Arabia, well they are the Sunni branch of 
the power in this scale so they were helping 
the regime in this game really.

A. 
And also the regime started to bomb the 
mosques and humiliate how Muslims pray. 
For example there are a lot of videos... So it 
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became, the struggle became Sunni against 
the whole country and this is the majori-
ty of the country so they could have con-
trolled the whole country.

R.
But I really don’t know which part of it was 
our fault and which part of it was...

A. 
But it’s not...

R. 
This what happened, I mean can we blame 
ourselves for what happened or can we just 
say that the regime was smarter than us 
maybe, or he had more resources.

A. 
No, we could say... It was not just what 
happened during the revolution that made 
the whole thing like this. We’ve got a histo-
ry of this. We’ve got a history with this that 
started four or five centuries ago. We have 
this situation between the sects and even if 
we are not talking in a historical context, 
we could just take it from what happened 
in Aleppo and Hama in the 80s. And the ex-
ample of the power the Alawite accent had 
in Syria, because when you talk with an 
Alawite accent in Syria, you have the pow-
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er of the accent you know. You could terri-
fy a person. So the conditions are ready for 
it to be a civil war, and the regime with all 
its power, with the help of other countries 
like Saudi and Turkey and Qatar with their 
media. We resisted for four months and I 
think we did great. Four months it was a 
great thing to do. Because it is weird to 
imagine a successful revolution with these 
conditions. We’ve got like 5% to succeed 
and we take the rest to...

R. 
It wasn’t conscious but yes OK. But yeah, 
we talked about this before that all this 
hate between the components of the Syrian 
society was repressed and when it finally 
came up it turned into a civil war because 
it is the only way to... So people think that: 
“Why don’t we just go back?”, people are 
really just tired and want to go back to a 
place in the time before 2011, to a time 
when everything was peaceful and all... 
But the thing is it wasn’t peaceful, it was 
just on hold, it was just put on hold and 
eventually it would have exploded if not 
in 2011 then in 2015 but it was going to 
explode because it is not normal for people 
to hold so much hate and to be in such bad 
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conditions and not to act on it, not to man-
ifest their hate and these negative feelings 
they have towards each other. So maybe 
at the beginning people were idealizing the 
situation, idealizing the revolution that we 
are standing together now and this regime 
is affecting all of us negatively the same 
way, we are all poor, we are all repressed 
and persecuted and we can’t express our-
selves, we can’t do anything, so we should 
stand together in order to conquer it. But 
then, many factors played a role but even-
tually people stopped looking at the re-
gime, they started looking at each other 
and realized: we have unfinished business 
with each other and now we have the op-
portunity to act on this. Yes actually like A 
said I think everything was going to be like 
this sooner or later because we don’t really 
have a chance with so much...

A. 
Even M (anarchist comrade) he said to me 
one time: “I can’t believe you, listen to his 
accent! It is, you know, the revolution we 
are talking about! I love you!” Laughs. M 
was so surprised by listening to an Alawite 
accent talking against the regime. Not be-
cause he is racist or something but because 
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it is really weird you know. It is a fact, the 
majority of Alawites they support the re-
gime. For a reason, of course.

R. 
Yes, but the thing is that you can’t explain 
that when they are being targeted, when 
they are being killed. Are you going to sit 
down with them and explain the social-eco-
nomic conditions the Alawite community 
is being put through, that create the con-
ditions for them to act in this specific way, 
that it has been a strategy for the last 50 
years, since Hafez Al Assad, purposely put-
ting this community in the corner, in order 
for them to act exactly this? Because some 
of them yes they benefit from the regime, 
but the majority they don’t. They are just 
convinced that the regime is protecting 
them because before the Ba’ath party took 
over they were a really persecuted minority 
when the Sunni, the majority, were in pow-
er let’s say, they were mocked, they were 
put down and they were marginalized. So 
when the Alawite president took over they 
felt like now everything will change, now 
we will stop being in this position. And 
yes, the accent, a lot of things changed for 
them, in the end it wasn’t really... The ma-
jority of these people remained living in 
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distant villages where they have no elec-
tricity, where they are really poor, but still 
they defended the regime. This is what 
he did, created a human shield, by really 
convincing, really convincing a large num-
ber of people that everyone around them 
wants to kill them, wants to eat them, that 
unless he stays in power they will be oblit-
erated. You can’t explain this to people, 
they won’t listen to you. What others see 
is an Alawite defending the same regime 
that is trying to kill him, so they see the 
supporters of the regime as just as guilty as 
the regime itself and so sectarianism start-
ed to grow stronger and stronger and we 
couldn’t do anything to stop it, we couldn’t 
be logical with people because everything 
was so emotional, just can’t just sit down 
and explain it to anyone.

X. 
The other day you said that in the beginning 
you would have had more chance to bring 
forward our ideas. Do you think this would 
have made a difference? In what sense do you 
regret that you didn’t do this or is it just a 
consideration?

R. 
Yes, I regret we never took this as an op-
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portunity, an unprecedented one and may-
be it would never happen again for tens of 
years, an opportunity for change on all lev-
els, not just on a political level. We restrict-
ed our demands with a list, even if it was 
unconsciously: “We want this and this and 
this... And maybe if the regime leaves we’ll 
have the chance to change a lot of things”. 
But we were so restricted by the demands 
we had in our minds, to the point that we 
didn’t really think that people now for the 
first time they are willing to change, they 
are not afraid to change, because change is 
really scary sometimes, but that this was 
exactly the time to express our ideas and 
discuss them with people and to see, to un-
derstand our society because we had been 
so isolated. I feel we had a really precon-
ceived and very distorted image of what 
the Syrian society was in its core. But we 
lacked the experience, we lacked... I don’t 
know. Maybe it’s just, it’s hindsight, you 
know when you are confronted with a sit-
uation but then things pass and you think 
about it and you think: “Why did I do this?” 
and it is so clear, but at the time it wasn’t. 
There were a lot of things going on and we 
couldn’t really have a clear image of what 
we wanted and what we should do. But 
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still I think if we had done this, it would 
have changed a lot of things, it would have 
at least gave us more time, more unity to 
sort these things out, to think them out be-
tween each other, not just between closed 
groups in different cities. We could have 
all sit together and talked about it, not just 
each group developing its own ideas which 
were really isolated from the rest of the 
scene which was then going in a different 
direction.

A. 
Let´s take a break!



“Syrians, unite against sectarianism!”



Al Mashhad. The flag burns.



Third Part

R.
I am going to talk about the humanitarian 
issue now. I was just thinking I should give 
some context about why this thing hap-
pened, because in July 2012 the Free Syr-
ian Army entered Aleppo from the coun-
tryside. In almost three days they occupied 
a number of neighborhoods in the city,  
neighborhoods which are mostly close to 
the countryside but it was big neighbor-
hoods with a large number of people. So of 
course the regime’s response was to bomb 
the neighborhoods immediately and thou-
sands of people were displaced and came 
to the other half of the western side of 
Aleppo. This is why we talk about the east-
ern side and the western side because the 
western side remained mostly unoccupied 
by the Free Army forces, it was occupied 
by the regime and the other side under 
their control so there are always conflicts 
between the two. So it was summer and 
they (the displaced people) came to the 
government buildings like schools and oth-
er government facilities that were empty at 
the time. And immediately, I don’t know 



96 Revolutionary echoes from Syria

how these things got organized so quick-
ly but it was crazy because in a matter 
of two days hundreds of people came to 
clean the schools and prepare them with... 
We took out the desks and everything, to 
make enough space. And everyone start-
ed working at the schools, we were divid-
ed into school systems, every school had 
staff that was working there mostly. And 
we did classes, you know school classes, 
and we were feeding all these people with 
contributions that were coming from other 
people living in Aleppo. Of course we were 
also working before that happened because 
there were refugees coming from Homs 
and other places far away from Aleppo, but 
never at such a large scale because there 
were now thousands of people leaving their 
neighborhoods and coming to schools. So 
as time progressed, there were more and 
more, what would I call them, people who 
used to be active in the revolution, who... 
When the Free Syrian Army entered the 
city, all the activities stopped, from maga-
zines, every, you know revolutionary out-
let no matter what it is, it stopped, and all 
the people active at that time became hu-
manitarian workers. They started working 
in schools, n´importe quoi.
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X.
Why did all the activities stop?

R.
Well, I think... First of all because the 
neighborhoods that the Free Syrian Army 
occupied were the same neighborhoods 
that we would usually demonstrate in, and 
they were being bombed and the people 
were leaving. So the Free Syrian Army kind 
of blocked the only neighborhoods that we 
could be active in. And at the same time 
there were a lot of changes going on, even 
most of the people we were working with 
on the magazine, a lot of them used to live 
in these neighborhoods, so they moved and 
the groups got a little broken. And the fact 
that they had no other thing to do made 
them kind of move into the humanitarian 
aid. What can I say? There weren’t any dis-
cussions being held at that time, everyone 
was trying to focus on sparing these peo-
ple, the suffering that they have or they en-
dured and how we can help them not to feel 
like they are displaced. There were a lot 
of small theater acts and we showed them 
movies sometimes. But everything headed 
in that direction, we stopped everything 
we were doing, everything was on hold.
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A.
But theater acts, like what?

R.
Like there were three people who used to 
work with puppets and things.

A.
Ah, you mean for children?

R.
Yes. 

A.
And movies, like?

R.
Actually M was someone who occupied 
that position, so it were mostly cartoons. 
Mostly for children, no one really thought 
about... Yes, and there were doctors there 
also. But... I left shortly afterward, so... I 
don’t know what happened exactly later 
but...

A.
I just wanted to add something here about 
when the Free Army entered the city. They 
didn’t take any responsibility about the 
people’s safety. Or they didn’t alert people 
to leave this area because they would oc-
cupy it, at least. They just entered the city 
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and they changed the whole situation so 
now we should, as a civilian movement, we 
should now deal with the humanitarian is-
sues, regardless what we were working on 
before, like magazines or demonstrations 
or whatever thing we were doing, so the 
whole city was hanged.

R.
They were occupying civilian neighbor-
hoods and they knew what the consequenc-
es were going to be, the regime doesn’t re-
ally care about... anything really...

A.
Everybody was happy, we are talking 
about activists, demonstrators. Because the 
first day, Z told me about it, all the security 
were in their bases, hiding in their bases.

X.
What security?

A.
Intelligence forces, police. So it was like, 
you know, there is no police in the street. 
I don’t know why I mentioned this but I 
think this situation just makes that people 
don’t blame the Free Syrian Army, I am 
talking about demonstrators, they don’t 
blame them.
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R.
They were the saviors at that time. I don’t 
know if this is worth mentioning but when 
we were working at the schools I saw a lot 
of my old friends who used to support the 
regime actually, but they came to these 
schools to work. They took this as a hu-
manitarian non-biased territory where they 
can come and work together.

A.
And the church was involved in this.

R.
Yes off course. There was a monastery, they 
were the organized ones that were working 
on this before this happened in Aleppo, 
with displaced people from other cities.

A.
But all the food was sent by this organiza-
tion?

R.
No, these were contributions mostly. A 
lot of people would buy bread and some-
times send money. Especially that it was 
Ramadan at that time when the Free Syri-
an Army entered the city. But it was crazy, 
the people that were displaced, sometimes 
they thought that you worked for them. 
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I remember, because in Ramadan most 
of the shops are closed until very late at 
night. And one person came and he said 
that he wanted shampoo, no he said that 
he wanted hair gel actually. And I tried 
not to scream at him but I really couldn’t: 
“Why are you asking me for hair gel or 
what should I do now? Demand and supply, 
you supply here. What do you what me to 
do?“. Laughs. But I think it sucked the life 
out of people who were active before in the 
revolution. We were starting to see this, be-
cause we were starting to see atrocities be-
ing committed by the others, by the other 
army. And I don’t know, we stopped seeing 
the revolution from how we used to see it, 
it was becoming more of a humanitarian 
kind of thing. It was the situation we were 
put in: you could sit home and do nothing, 
because you couldn’t do what you used to 
do, or you would come here and work with 
people who were suffering, and becoming 
Mother Theresa you know, becoming this 
and listening to stories about how people... 
And I’m not saying it’s… because we didn’t 
go through this, but sometimes when this 
is all you are getting, all you are hearing, 
this affects how you see the revolution. It 
becomes misery when it used to be work 



102 Revolutionary echoes from Syria

and energy and everything. Then I couldn’t 
see how I am doing anything. I felt like 
I was just handling the consequences of 
what was going on, I wasn’t changing an-
ything, I had no effect, I was like a straw 
in the ocean. So I left. I left Syria. And on 
the way I saw for the first time the coun-
tryside of Aleppo, which was destroyed. I 
never visited these areas before. And then 
on the borders a Free Syrian Army patrol 
stopped us, they wanted our passports. So 
my father, my father was with me and he 
gave my passport to him. So he was check-
ing the passport and he said: “Why are you 
giving me her passport, she is a woman“. 
This is the last scene I had in Syria and it 
was so ugly to actually witness that really 
this is what all of this has let to, this is how 
you say goodbye you know, to me. The 
guy from the Free Syrian Army battalion 
he told my father: “Why are you giving me 
her passport, she is a girl.“. He meant that 
he shouldn’t look at a woman’s face.

A.
It’s kind of religious.

R.
Kind of?
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A.
Yes, it is a mix between religious and psy-
chopath.

R.
Laughs. … … Where do we go from here?

A.
On the other side... This story...

X.
Do you know what you want to talk about?

A.
About the magazine.

X.
OK.

A.
So, the idea was to create some platforms 
to work on, on a cultural base: to write 
something, to record some songs, make 
some art, so on and so on. We had three 
ideas: magazine, radio and music band. 
We started with the magazine, we were 
six; five males and one female, at the be-
ginning. The female was not R. Laughs. 
We didn’t have any skills about how we 
could make a magazine, we didn’t have 
any background about how we could write 
an article. So we decided to just write an 
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introduction page, and the other articles 
we collected them from writers we talked 
to through facebook. So we weren’t so in-
terested by the content, especially with the 
first issue. Of course we put some filters 
and criteria to the topics but we didn’t fo-
cus on this thing. Instead we were focusing 
on how many issues we will print and how 
we could distribute them. We didn’t have a 
network to communicate with so we start-
ed to look for people, we didn’t know them 
except from skype. The whole situation 
was so dangerous, there is nothing to stand 
on and we took this decision, and print-
ed the magazine. So when we succeeded 
with the first issue, it was like a dream you 
know. With the second issue we focused 
more than before, I started to write, Z also 
and R2. So in the second issue we got four 
articles from our group and another four 
articles from the social network. So it was 
developed like this, and in the third one 
I got two articles, Z also, and it is: now I 
know what I am doing inside the magazine, 
A also, A2. All the group of Tamarod (name 
of magazine, Rebel) had specific missions 
to achieve, so we became a group, a real 
group, organized and... but... we failed to 
continue this project. For a lot of reasons, 
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one of them was that it was hard to con-
tinue at the same rhythm and we didn’t 
prepare ourselves to print one issue every 
ten days, every ten days we should print 
something new. For that we got an alter-
native solution, so we started not focusing 
just on printing the magazine. We started 
to print posters and going at the night and 
put posters on the walls.

X.
What was written on these posters?

A.
For example we met a girl on facebook, she 
is a digital designer and we asked her to 
design something about kalashnikov and 
the violence and the non violence too, or 
the acceptable violence, the alternative 
violence we would say. So she designed a 
photo that showed a woman...

R.
It was a pinup actually, it was a pinup 
right?

A.
What? Pinup?

R.
Pinup, the ones, the American ones.
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A.
“If you don’t have a kalashnikov, you could 
use molotov.“, it was written.

R.
“Switch to molotov.“

A.
With a tutorial how you make a kalash-
nikov.

R.
Molotov. 

A.
Molotov.

Laughing.

X.
To come back to the magazine, how did you 
distribute it?

A.
For example, we knew someone who 
worked in the coordination and he had an 
access to this area, let’s say he had an ac-
cess to 100 persons. So we would give him 
let’s say 25 issues (our standard was 1 issue 
for 4 persons) and so on so on. We just had 
a circle of persons working on the coun-
tryside, working in a neighborhood. We’d 
give to someone and this person would 
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give to three or four others, and these four 
would give... Like this.

X.
Did you get a lot of feedback on the maga-
zine?

A.
Yes actually. And the facebook page was a 
little bit active with comments and shares 
and it was a little bit famous in this time 
period.

X.
In the region of Aleppo or also outside of it?

A.
Especially in the region of Aleppo, but we 
printed one issue in Daraa, distributed also 
dozens of issues in Salamiya, but mostly 
on the countryside and the city of Aleppo. 
There was like a link between us and other 
magazines in other cities. So, we printed 
another magazine for them inside Aleppo 
and distributed it for them and they did the 
same thing for us. So it was like this: we 
don’t have anybody in Daraa but we want-
ed to give some messages to Daraa for ex-
ample so we could print something there.

R.
There was a lot of cooperation between dif-
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ferent magazines, and a lot of magazines 
in different areas of Syria would exchange 
their newspapers and distribute it to the 
maximum amount of people possible.

A.
Yes and also we built a cross connection 
between each other. It was like we built a 
syndicate for magazines.

R.
Because a lot of magazines were being es-
tablished in different places. We had a lot 
of, because I worked in alternative media  
– the website –, a lot of them were actually 
quite good. I mean, maybe their strategy 
was very different from Rebel magazine 
but they had interesting ideas.

A.
Yeah. … But we were the best one. Laughs.

X.
You didn’t talk about the radio yet.

A.
Yes, we recorded, we started with one pro-
gram.

X.
On the internet?
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A.
No actually we were just recording, we 
were preparing some substance to start 
with it. So we were just recording to 
achieve let’s say five hours and start with 
five hours streaming, and after that we 
continue like this, that was the plan. But 
what happened, it was very difficult. We 
succeeded in recording 40 minutes actual-
ly. Because of the problem in the group. 
You know you have a lot of activities now, 
you have a radio activity, a magazine activ-
ity, a singing activity, and... We succeeded 
with the magazine and in the beginning it 
was so new, we should try again and again 
and at some point it becomes a little boring 
kind of something you have to do. On the 
other hand, the musician band, it was fun 
because they had the chance to go to one of 
the most famous villages in the countryside 
of Aleppo which would become the capi-
tal of the Free Syrian Army. Just I am try-
ing to remember the name of the village…
(Mare) Okay, no, it doesn’t matter. But 
people there they were so conservative, 
and most of the songs were kind of leftist 
or you could say communist, because the 
singer he used to be a communist and after 
that he had a lot of leftist ideas, so. It is 
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not acceptable to sing that kind of songs 
in that place. But it worked. For some rea-
son it didn’t bother people and they would 
listen to them and everything was fine for 
the group and it was kind of an achieve-
ment and so we started to think about 
how we should be prepared for when we 
would occupy the main square in Aleppo, 
the musician band should be better than 
every musician laughs that is inside this. 
And they started to work more to develop 
the musician band so, there was no sing-
er professional one, it was just the group 
who was singing together. So we started 
to make an invitation and make interviews 
... laughs... for singers. To test their voices 
and something like that. Laughs. It was so 
funny to begin with this project because we 
met a lot of people, and we tried a lot of 
different types of music. I wrote two songs, 
but silly ones, just mocking with the sit-
uation. The musician band was released 
three months after the magazine and it had 
like 10 or 12 songs. Yes, at the end of the 
project we made only one issue outside of 
Syria. We tried to, maybe it could work, 
but the whole motivation and the power 
we had got clashed because we got all the 
power from people you know, people gave 



Conversations with two anarchists from Aleppo 111

us feedback, not just on the virtual life, we 
needed a physical contact with people, we 
printed and distributed around the coun-
tryside and in the city, and when we left 
all that disappeared. So, all of us recog-
nized that there is no meaning from do-
ing anything with the magazine anymore. 
Especially there was no source of money 
like we got in Syria because there we were 
in our homes, our families were support-
ing us. And now we needed to get a job 
and take care of our basic needs. So most 
of us were thinking about how we could 
deal with these new conditions. This with 
managing the magazine, but we failed this 
mission. So we decided to stop with all this 
work and we looked for a new solution and 
we looked for a new meaning for this mag-
azine, to not let this magazine get hanged. 
And I don’t know, maybe in the future we 
could continue this magazine. It means a 
lot to me because most of my memories, 
my revolution memories are connected to 
this magazine. … But I should correct this, 
the plan was to make the magazine to be 
like every 15 days, or maximum 1 month, 
but what was happening… For example I 
got arrested or somebody got injured or 
would have an exceptional situation and 
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should now deal with it, so there was no, 
you know, rhythm, a stable rhythm to this 
magazine, it was kind of a problem because 
people would think it is just one number 
and it is gone, and then after three months 
“O, it’s the second number”. You should 
build a stable relation with the readers, not 
every randomly “okay now...“. It was crazy 
like this...

X.
You still want to add something?

A.
No.



Poster. “Choose Molotov”



Cover of the second issue of Tamarrod.



I met A. in 2013, on a travel in Egypt. He 
stranded in Cairo, as did so many Syrians 
during Morsi's rule. I met him and some of 
the comrades with whom he created the 
Tamarrod magazine. Their travel continued 
afterwards. Some years in Turkey and then 
from Greece on towards Western Europe, 
the infamous refugee route.

M, a Syrian comrade who had been living 
in exile in Egypt for years and participat-
ed in the Syrian revolution as a surgeon, 
brought me into contact with this group. 
We spent some evenings together, looking 

afterword 
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for a quiet spot in ever burstling Cairo. Ac-
companied by Mo, an Egyptian revolution-
ary, we sat along the river Nile, or drank 
some beer in café Hurriya.

We talked about cultural expressions 
such as movies and literature, and about 
revolution. Off course. All was about rev-
olution in those days, all conversations 
leaded towards that beloved topic. Even if 
massacre was on its way to Egypt, the bat-
tle against Morsi was full on. Even if barrel 
bombs were dropping on Syria, there I was 
sitting with these comrades who made me 
feel what their revolution was all about.

It is a strange thing, to come into contact 
with people living a revolution, and it blew 
me off. I met people so different from the 
ones I knew. And I am certainly not talking 
about cultural differences. I'm referring to 
an état d'esprit, so wide, so open, so full of 
fervent vibration, experiencing something 
I could only grasp before loosing it again.

I got convinced that the most beautiful 
thing about revolution are its people. Its 
people who are ready to defend it, to dis-
cuss it, and above all to live it.

Thinking about Egypt still makes one 
nostalgic, as leaving it has made me love-
sick. Going back the reality of pacified de-
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mocracy felt like waking up from a dream 
full of torny roses. As love can catch you 
and change your view upon the world sur-
rounding you, so does revolution. And it 
does the job in a thoroughly profound way. 
You can't compare it, but somehow you 
can. The pain accompanied by a lost case, 
is like the pain of a love lost.

So getting back to Europe I missed the 
people of the revolution, their passion and 
love for change. Their desire for change 
which was not a placid theoretical one, but 
a real experience that goes beyond limits 
of which one cannot imagine what will be 
there to find. I missed their vividness, their 
urgent interest of exchanging ideas and 
confronting views. And their openness to-
wards them.

The Syrian comrades told me about the 
magazine they created back home and 
about the printer stuck in a war zone. Ex-
plained me about their will to continue the 
project once arrived in Turkey. They told 
me many stories if which I understood not 
even halve, and were very attentive and in-
terested in what I had to say.

They were fully aware that the world 
didn't give a fuck about the Syrian revolu-
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tion. Many revolutionaries in Egypt turned 
away from expressing solidarity with the 
Syrian revolution since Islamic involve-
ment became clear. European anarchists 
didn't take up their responsibility as rev-
olutionaries in this case at all. Let's say it 
was a revolution too easy to not care about, 
because: “too hard to understand” and “Is-
lamist not revolutionary”, or “it's a civil 
war let's forget about it” and “I will not get 
involved in humanitarian aid”.

For my part I felt ashamed. It's not that we 
didn't try to express our solidarity with the 
Syrian revolution back home, but I need-
ed to admit to myself that I hadn't had the 
courage to really open up the Syrian chapter 
of the revolution book. The many images 
of mutilated and murdered bodies, of bom-
barded children and tortured elderly which 
one could come across in European cities, 
spread by Syrians living abroad, blocked 
me. The image created was one of defeat, of 
mass murder, of atrocity, and nothing else. 
It lacked the other side of the coin.

Therefore I wasn't incited to search for 
the story beyond death and so my solidari-
ty towards the Syrian revolution had been 
a shallow one, lacking depth and a true at-
tempt at understanding.



Afterword 119

But the Syrian comrades attracted my at-
tention, yes it was a question of feeling, and 
since this was the case it became an impos-
sible task for me to warm up people back 
home for this cause. But I searched for the 
powerful story of this revolution, the sto-
ry that will forever remain inaccessible for 
the one's not willing to know, for the one's 
not willing to make the effort.

A. told me in Cairo that “the one who 
wants to know about the Syrian revolution 
will find his answers.”.  And it is true.

Are you willing to learn? To meet with 
a world of magic and tragic? To leave rac-
ist prejudices behind? Because the Syrian 
story will forever remain a closed book 
for the one who is fed by fear of loosing 
the grip on their fixed frames to interpret 
the world. To led go of these anchors for a 
moment and watch the difficult reality full 
of conflict and contradictions. To be able 
to watch it without pre-constructed moral 
judgements or idealized views upon what 
the fuck is revolution.

Because revolution is contradiction. Rev-
olution is an ongoing fight between differ-
ent currents. It is a conflict between reac-
tion and whoever wants to push the revolu-
tion further and further, beyond any limits 
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known to humankind. Revolution is not a 
clean story, something which we can only 
believe if we read holy books or seek for 
holiness in the books we read.

So we need to make the effort. The ef-
fort not only for the Syrian revolution, but 
for revolution in general. It's an effort of 
sitting together, gathering the necessary 
information, analysing, making the nec-
essary contacts and deciding upon what 
to do. But not only. First and foremost 
it is an effort at mental openness. An ef-
fort at leaving the “revolutionary” I know 
everything-arrogance behind. A preliminary 
condition without which we cannot even 
start imagining a project. 

The Syrian revolution is an underestimat-
ed revolution. Revolutionaries elsewhere 
have not lost many hours of sleep think-
ing or acting in solidarity with the events. 
More generally we can say there is a huge 
lack of courage for confronting one's self to 
this thing revolutionaries pretend to desire: 
revolution.

A lack of courage and a certain laziness. 
Because yes, it takes an effort to under-
stand. A big effort, and one can always easi-
ly say that “my own context” is more press-
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ing, or more easy to understand. Thereby 
we can forget about what is going on, and 
read books about it in the years to come. 
To discuss about it in twenty years time, 
when all is dead, and we can sigh togeth-
er that revolution is always on the loosing 
side. And we can dream about revolution, 
without even realizing that what we are 
able to dream is nothing in comparison to 
what Syrians have lived.

We can invent purified versions of the 
conflicts which will never help us at living 
them, since we will always find some ex-
cuses as to why this conflict doesn't meet 
up to our expectations of a purely anti-
authoritarian revolt. Anarchists are some-
how relics of a world passed away, holding 
onto the past, getting lost in the present, 
not knowing how to confront dream with 
reality, preferring to dream than to cre-
ate. Anarchists are dreamers, an undenia-
ble and necessary quality if one wants to 
storm the existent, but as well one that can 
make an individual by moments utterly in-
capable of intervening because the dreams 
seem too unreachable and so why would 
it matter to even try? But our dreams and 
ideas are not there to be protected in its pu-
rity for days more beautiful to come. They 
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are there to be used in order to destroy this 
world of chains today.

At last I wanted to say that revolution 
is not a matter of scales, and points and 
evaluations saying:“O, this one it lacked 
point number five and seven. And this one 
is my favourite.”. We are not at school. 
Revolution is a striving, always difficult, 
always beautiful and passionate and equal-
ly cruel and devastating. There are no ob-
jective criteria to decide upon “What is a 
revolution?”. We will leave this question 
to history teachers. Because revolution is a 
givenness, when it's going on it is going on. 
Let's please stop this crap of deciding upon 
whether these were revolutions or not. Be-
cause if we are not able to acknowledge 
they are we will be able only to stand in 
solidarity with history books and love the 
teacher instead of the living revolutionary. 
And we can forget about getting to what 
it is we have to do: to act in solidarity. To 
search for ways of giving blows to reaction. 
To understand what is going on and the 
games power is playing, in order to know 
how to attack the world we are living in. I 
am convinced that the current situation in 
Syria and elsewhere is partly due to the lack 
of revolutionaries mental courage to put 
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one's self at the side of the courageous rev-
olutionary not wind but storm, in “the Arab 
world”. And we need to reflect upon this.

The interview with our comrades R and 
A is a contribution to the discussion about 
how we could organize to make connec-
tions between fights taking place in differ-
ent contexts, realizing we are living in the 
same world, are living the same oppression 
and that the struggle against it needs to be 
an international one. Our reality is much 
more closer to the Syrian one than we often 
realize. The current militarization on Eu-
ropean soil and its borders as well as the 
recuperation of negating forces by Islamic 
tendencies give us the cruel proof of it. But 
that is food for another text.

I, as others, have been looking for ways 
of expressing solidarity with the differ-
ent revolutions taking place. The lack of 
comrades willing to act makes it a task 
difficult to bear once the revolutions are 
shattered into blood, prison and reaction. 
Once we need to be tough and persistent, 
knowing why we do it even if it's not easy 
nor magnificent.

This interview offers an anarchist per-
spective on a revolution lived by comrades 



124 Revolutionary echoes from Syria

of ours. In Syria as elsewhere, anarchists 
try to forge their way in the tumult of the 
present. So let's continue our attempts, get 
more intelligent and leave the ready-made 
answers behind. Let's discuss, let's look at 
the events from an internationalist perspec-
tive. Let's do the necessary effort, fearless 
and without prejudices. As is revolution.

X.
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